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01 Chapter 1 

Verse 1
This chapter begins with the salutation (Habakkuk 1:1), and a plaintive summary of Judah's wickedness (Habakkuk 1:2,3). Then comes the bold and courageous prophecy of the destruction of Judah by the Chaldeans (Habakkuk 1:4-11). But Habakkuk had a problem with regard to the inherent justice of God who would use the wicked Babylonians against a people who, wicked as they were, were yet better than the Babylonians. As a result of that problem, Habakkuk did not withdraw from God and assume the status of an enemy; but he boldly presented it (Habakkuk 1:12-17) and waited patiently for the answer, which came, of course, in the opening verses of the next chapter. It is well to keep in mind that Habakkuk's concern here was the inherent justice or righteousness of God, a fact that corroborates that as the subject of the apostle Paul in Romans 1:17ff.

Habakkuk 1:1
"The burden which Habakkuk the prophet did see."
"Burden..." "This noun, translated in other versions as oracle, utterance, or lifted up, is synonymous with revelation, a revelation which had come from God."[1] The RSV is therefore correct in the addition of "from God." "It became a technical term for a prophecy spoken against a nation under judgment";[2] and that is the usual meaning of it in the Old Testament. Nahum is a "burden" against Assyria; and Habakkuk is a "burden" against both Judah and Babylon. Although the wickedness of Judah is outlined, and the agent of their doom prophesied, the prophet nevertheless directed his words, not to Judah, but "almost entirely to God or the Chaldeans."[3]
Verse 2
"O Jehovah, how long shall I cry, and thou wilt not hear? I cry unto thee of violence, and thou wilt not save."
What Christian has not experienced in his heart such questions as these? Rampant wickedness, blasphemy, atheism, rejection of sacred laws, and the arrogant confidence of evil men asserting themselves against truth and righteousness - one who is able to see such things in the light of the word of God may easily feel the frustration and latent doubt that nagged at the heart of Habakkuk. True followers of the Lord "are in danger of being unduly depressed and disheartened by the rising power of the mystery of iniquity."[4] Taylor expressed doubt that the extensive wickedness indicated in this verse could have been descriptive of wickedness in Judah prior to 600 B.C., alleging at the same time that it points to a period of 333-63 B.C.![5] One cannot possibly imagine what such a "doubt" could have been founded upon. Hosea, Micah, and Amos, and others of the very earliest prophets have written extensively, and even more fully than did Habakkuk, of that very thing. Such "doubts" are part and parcel of the campaign to destroy Habakkuk as a prophecy by the device of dating it centuries after the thing prophesied; and like the whole campaign, this tip of the iceberg which surfaces in such an argument is not founded upon any truth. Hosea wrote: "There is nothing but lying, and killing, and stealing, and committing adultery. They break out, and blood toucheth blood" (Hosea 4:2), and Micah declared of Israel that, "Their rich men are full of violence, and the inhabitants thereof have spoken lies ... therefore have I smitten thee with a grievous wound" (Micah 6:12,13). Those prophets described things in Israel at a time much earlier than that of Habakkuk.

Another device is that of applying Habakkuk 1:2-4 to the Chaldeans, or others, instead of to Judah, but, "The rearrangement of the text to support a particular theory is always questionable. It is safer to take the text (Habakkuk 1:2-4) as it stands and refer it to Judah."[6]
"I cry unto thee of violence..." "Violence, as used by the prophets refers to any kind of wrong done to one's neighbor."[7] In this passage Habakkuk places himself as a spokesman for the people, some of whom are righteous, crying unto God upon their behalf.

Verse 3
"Why dost thou show me iniquity, and look upon perverseness? for destruction and violence are before me; and there is strife, and contention riseth up."
Despite all of the terrible wickedness, God apparently did nothing about it; at least it seemed so to Habakkuk. Everywhere he looked, he continued to "behold iniquity and perverseness in the character and conduct of his (God's) people."[8] The question in Habakkuk's heart was, "How could God look on this condition without punishing it, thus bringing it to an end?"[9]
Verse 4
"Therefore the law is slacked, and justice doth never go forth; for the wicked doth compass about the righteous; therefore justice goeth forth perverted."
"The law is slacked ..." "The commandments of the Pentateuch, in other words, are not kept."[10] This reference to God's law indicates positively that the people who were supposed to keep that law were the ones addressed in these verses. "The courts fail to meet the problem posed by violence."[11] A certain indication of the decadence of a society and its approaching ruin is always a breakdown of the system for administering justice.

"The wicked doth compass about the righteous ..." Watts identified the persons meant by these words as "the guilty" and the "innocent,"[12] basing his view upon the emergence here of opponents "in a legal contest."

The purpose of Habakkuk 1:2-4 in Habukkuk's prophecy was that of citing the reason why God was sending punishment and doom upon them. That basis having been adequately stated, he announced the doom.

Verse 5
"Behold ye among the nations, and look, and wonder marvelously; for I am working a work in your days, which ye will not believe though it be told you. For lo, I raise up the Chaldeans, that bitter and hasty nation, that march through the breadth of the earth, to possess dwelling places that are not theirs."
"Behold ye among the nations ..." There was nothing upon the historical horizon that indicated any possibility of a power about to rise up and destroy the Southern Israel, which had already survived the onslaught of the Assyrians which had carried away Samaria in 722 B.C. Something like an entire generation had passed since that disaster, and the southern nation of Israel had, in a sense, accommodated to the world-dominance of Assyria, expecting no trouble from them. Furthermore, Babylon, at the time of Habakkuk, was itself tributory to Assyria, affording no kind of threat to any nation. What Habakkuk was saying here was, that there was absolutely nothing in sight that would enable the people even to believe the disaster coming upon them. How could it even be imagined that such a declaration as this would have been boldly presented after the events prophesied had occurred? Whoever, throughout history, ever did such a thing? The prophets of God? Absolutely NO!

"And wonder marvelously ..." Habakkuk continued to stress the incredibility, from all human consideration, of the word of God which he here announced.

This whole verse strongly emphasizes the apparent impossibility of what Habakkuk was prophesying by the word of God.

The words (Habakkuk 1:5) are building up to a conclusion which the people would not believe if told. The work to be performed is so incredible that they would not think it possible, even if they were told. Such an extraordinary event must be seen to be believed.[13]
This passage, so vigorously attacked by Biblical enemies, has the advantage of New Testament attestation:

The apostle Paul quoted this verse, applying the principle of God's dealings in Habakkuk's day to the situation in the church in his own day (Acts 13:41). God's work of calling the Gentiles into his church would be just as astonishing as his work of using the Babylonians to punish Judah.[14]
Paul quoted it at Pisidian Antioch in the Jewish synagogue, using their version of the Old Testament (LXX), which begins: "Behold ye despisers, and wonder, and perish." That rendition of the place, plus Paul's usage of it, proves that Habakkuk was right and that the people of his time did not at all believe his prophecy. Paul's meaning was that the Jews who would not believe that God was calling the Gentiles would themselves perish in their stubbornness and unbelief.

"For lo, I raise up the Chaldeans ..." This prophecy, given at a time prior to the emergence of the Chaldeans as a world power, requires the dating of the prophecy at some time prior to 627 B.C. The problem with the critics is how to get rid of this troublesome word "Chaldeans." Some of them have freely admitted that as long as this reference stands, it is a tortuous and impossible assignment to late-date it. Accordingly, some have boldly changed the word:

"They emend (meaning, they substitute their own word for the word of Habakkuk) the word `Chaldeans' to `Kittini,' which they then take to refer to the Macedonian Greeks and the Asiatic campaigns of Alexander the Great (336-333 B.C.)!"[15] 

Indeed, indeed! There is equal authority for "emending" the word to mean Romans, Visigoths, Germans, or Japanese, that is, none at all. What should be said of the conceit of men who will take a passage, clear and authentic enough as regards the text, and then deliberately change it to suit their theories? The greatest hoax of all is involved in the fact that, after having done so, they proceed to sell commentaries on "the Bible"; but what they are commenting on in such instances is not the work of a holy prophet, but their own words!

Deane gave the correct understanding of this verse (Habakkuk 1:6) as follows:

"This signifies the soldiers or inhabitants of Babylon, which won its independence and commenced its wonderfully rapid career of conquest after the fall of Nineveh between 626,606 B.C. At the time when Habakkuk wrote, the Chaldeans had not appeared in Judaea."[16]
It would be difficult indeed to cite a better example of inspired predictive prophecy than this passage from Habakkuk. Of course, the obvious truth of this is behind the fact of the book's having been treasured throughout millenniums of time and of its being given a place in the sacred Canon of the Word of God. To suppose otherwise is to suppose a miracle greater than that evident in such a remarkable prophecy.

"That march through the breadth of the earth ..." This is not merely a prophecy of the judgment and destruction of Judaea, but also of the rise of a world-power, the Chaldeans, who until this prophecy had never been supposed to be capable of world dominion.

"That bitter and hasty nation ..." One of the amazing characteristics of the Chaldean rise to worldwide authority was the speed of its accomplishment, another facet of Habakkuk's remarkable prophecy.

Verse 7
"They are terrible and dreadful, their judgment and their dignity proceed from themselves."
"Their judgment and dignity proceed from themselves ..." God's people, having rejected the authority of their God, should, in the rise of Babylon, be judged by a nation without regard for God. "His own will (the will of the invader) shall be his only law for himself and for others. His elevation too, in his thoughts, are from himself alone."[17]
Note the reference to "dignity." The new, monolithic, world-power, "will have, like all great world-powers, a real dignity and majesty, but a dignity held independently of God."[18] Thus, a study of the passage reveals a most precise and adequate description of the forthcoming successor to Assyria, Babylon, the third such entity to rise out of the seas of human populations, and visible in the apostle John's Scarlet, Seven-Headed Sea Monster (Revelation 13), and easily identifiable as the Third head, Egypt and Assyria having been the other two.

Verse 8
"Their horses also are swifter than leopards, and are more fierce than the evening wolves; and their horsemen press proudly on: yea, their horsemen come from far; they fly as an eagle that hasteth to devour. They come all of them for violence; the set of their faces is forwards; and they gather captives as the sand."
A careful reading of these verses shows no evidence whatever of their being any such thing as an eye-witness account of what the prophet had already seen in the past. The feature of these verses is their quality of mystery and enigma. Habakkuk was not describing a conquest he had witnessed, but was reporting an inspired vision from God, as the first verse of the prophecy stated. As Watts truly discerned, "The description is more stereotyped than historical."[19] It is similar to the prophetic picture of the advance of God's armies in Isaiah (Isaiah 5:26-30), and Jeremiah (Jeremiah 4:13). The message behind the lines is that the finger of the Almighty is moving in history. The Second head of the Scarlet Sea Beast will be succeeded by the Third.

In the character of Assyria, Habakkuk could have read that of Babylon, both of them being, in essence, the same entity. Nevertheless, that entity is controlled and directed from heaven. "The crisis that God will resolve is related to the events of history, but it is much deeper than anything that history alone can record."[20]
The specifics here, the effective use of cavalry (the military equivalent of tanks in those ages), the pressing relentlessly forward for attack, the swiftness and suddenness of attack, and the gathering of innumerable captives - such specifics do not describe any particular siege, but all sieges, all of those things being inherent in the prophecy that the Chaldeans would destroy Judea.

"The set of their faces is forwards ..." This version (ASV) is far preferable to some of the translations which have been proposed for this difficult verse. One manuscript makes it read, "The set of their faces eastward"; but as Taylor aptly suggested, someone probably "altered a passage to make a reference to the Greeks."[21]
Verse 10
"Yea, he scoffeth at kings, and princes are a derision unto him; for he derideth every stronghold; for he heapeth up dust and taketh it."
This is a continuation of the thought of the previous two or three verses. The inherent arrogance and conceit of great world-powers was a single quality in all of them. Such dignities as kings, princes, judges and nobles were all marked for the utmost humiliation, punishment, and death. The great fortresses, or strongholds, would all be besieged; mounds of earth would be erected against them; and the invaders would capture them. The sub-thought in all of this is that there would be no refuge or place of escape for the people of God. They had rejected God, and in that rejection was their choice of the Sea-Beast; just as, centuries later, their rejection of Christ was again their choice of the Sea-Beast (Rome, the Sixth head). "We have no king but Caesar," they cried.

"Heapeth up dust and taketh it ..." On Assyrian monuments, one sees "representations of these mounds, or inclined planes, to facilitate the approach of the battering-ram."[22]
"He scoffeth at kings ..." Jehoikim and Jehoikin, both kings of Israel, suffered the greatest indignities at the hands of Nebuchadnezzar (2 Chronicles 36:6; 2King 24:14,15; and Jeremiah 22:19).

Verse 11
"Then shall he sweep by as a wind, and shall pass over, and be guilty, even he whose might is his god."
This prophecy, by extension, was applicable to the great Sea-Beast, and to all of its seven heads, and to each of the powers in the phase of the ten horns that came after the heads. It must ever be a part of the eternal will of God that godless states of this world, arrayed in arrogance against the God of heaven and earth, shall one by one fill up the cup of wrath and suffer the fate of all their predecessors.

"Sweep by as a wind, and shall pass over..." This is the destiny of every godless state. No matter how long and terrible may be their sway upon earth, no matter what powers and fortification sustain them, no matter how many millions of their fellow-human beings are subjugated and exploited by them, they shall eventually be "Gone with the Wind." They shall pass over the earth, all right but they shall have no permanence. Like a bad dream, they will eventually "pass over."

"Shall pass over and be guilty ..." According to Jamieson, there is indicated in this passage a "change of mind" on the part of the new world-power.

"The language here is very similar to that describing Nebuchadnezzar's `change' from man's heart to the heart of a beast, because of pride (Daniel 4:16,30-34). This was an undesigned coincidence between the two sacred books written independently."[23]
Thus, the enigmatical element in all genuine prophecy appears in this most remarkable intimation of what would befall Babylon and Nebuchadnezzar. All true prophecy, upon its fulfillment, exhibits such intimations which would have been understood, prior to fulfillment, in a secondary or subordinate sense, but which, after fulfillment, are understood more fully as the most remarkable pre-knowledge of some of the world's most astounding and significant events. This enigmatical reference to what happened to Nebuchadnezzar is an example.

"Whose might is his god ..." This was the culmination of guilt on the part of Babylon, which would, in turn bring the wrath and destruction of God upon them, no less than upon Assyria and Egypt, their predecessors, and upon all their successors who would become enemies of the Lord. (See more on this thought under Habakkuk 1:16, below.)

Verse 12
"Art not thou from everlasting, O Jehovah my God, my Holy One? we shall not die. O Jehovah, thou hast ordained him for judgment; and thou, O Rock, hast established him for correction."
The last paragraph of Habakkuk 1 (Habakkuk 1:12-17) is to be understood in connection with what has preceded.

Question: Habakkuk asked God, "How long" would the wickedness of Judea be tolerated? (Habakkuk 1:2-4).

Answer: God's reply (Habakkuk 1:6-11) was the revelation that a vicious new world-state would soon arise and destroy both Assyria and Judah.

This answer did not completely solve the problem as it was understood by Habakkuk. The destruction of Assyria which had already been revealed through other prophets by the Lord was welcome news indeed; but the answer God gave in Habakkuk 1:6-11 was a vision of another Assyria, a variation of the same old disaster. This meant that there was to be no permanent improvement of life upon earth. Furthermore, the evil states used by God in the punishment of his people, were even more wicked than the ones punished. How could the holy and righteous God do such a thing? The faithful prophet, perplexed though he was, did not complain about God to men, but brought his perplexity and doubt to God himself and waited patiently for the answer (Habakkuk 2:1f).

The complete answer to the theological problems raised by Habakkuk and thoughtful men of all ages was not given all at once to any single prophet, but "line upon line, here a little and there a little, precept upon precept, line upon line" throughout the ages, all of the holy prophets participating in the giving of the total answer.

Despite the fact of many mysteries yet remaining, the Christian students of the present age may clearly discern the broad outlines of the total purpose of God in his government of human affairs. A brief statement of that appears thus:

"In that rebellion of the human race in Eden, the whole human family rebelled against God and chose the service of the devil.

"God had already given the sentence for such conduct. `In the day that thou eatest thereof, thou shalt surely die.'

"God neither repealed, commuted, nor changed that penalty. It still stands, and it will be executed upon Adam and Eve in the person of their total posterity `in that day,' interpreted to mean this current dispensation of God's mercy. The sole survivors of that eventual punishment will be the true people of God.

"God deferred the penalty of death upon humanity in order to prevent the frustration of his purpose of redeeming unto himself a people from among the posterity of Adam.

"The continuity of Adam's race upon earth in a confirmed state of rebellion against God necessarily entails the proliferation of injustice, tyranny, war and bloodshed in perpetuity. The Lord warned that `wars and rumors of wars' would not be the sign of the approaching end of the world. These shall continue until God's purpose is achieved and the state of human rebellion has attained a condition requiring the execution of the long-deferred penalty of death for all men. That must be identified as the time of the Second Advent of Christ and the final judgment.

"The prospect is therefore not a bright one; but what else could be expected by a Creaturehood in rebellion against its Creator? There was no justice or reason in Habakkuk's bold arraignment of God. Troubles ahead for God's people? Certainly! But what else could reasonably be expected by citizens of the kind of world in which we live."SIZE>

That there are problems for the devout believer in such considerations as these is evident. Hailey paraphrased Habakkuk's complaint thus: "How can Jehovah, a righteous God, use a wicked nation like the Chaldeans?"[24] "The answer is given in Habakkuk 2:1-4."[25] The answer, more fully given in the passage cited, was simply that God knows what he is doing, that the whole chain of events is related ultimately "to the end, the appointed time" when God will summarize and conclude his Operation Adam.

"Art not thou from everlasting...?" In this, Habakkuk already had the essential element in the answer which he sought. Of course, God is indeed from everlasting.

"We shall not die..." The meaning of the Hebrew here (Masoretic text) is that, "Since Jehovah ever has been and ever shall be, he will in some way spare Judah from total destruction."[26] The Eternal will not be frustrated in his purpose of redemption. Here indeed is the anchor of the soul, sure and certain throughout all time to Eternity.

"Ordained him for judgment ... established him for correction ..."
The answer in this is, "Yes." Indeed God was using powers like those of both Assyria and Babylon to achieve his purpose on earth. Such powers are God's battle-ax (Jeremiah 51:20,21) and God's razor (Isaiah 7:20), in that latter passage the king of Assyrian being identified as the razor.

Verse 13
"Thou that art of purer eyes than to behold evil, and that canst not look on perverseness, wherefore lookest thou upon them that deal treacherously, and boldest thy peace when the wicked swalloweth up the man that is more righteous than he?"
How can the holy and good God permit the wicked to swallow the people who, however sinful, are yet better than the destroyer? The answer to this lies in the truth that the redemption of anyone on earth was related to the fidelity and perseverance of a remnant of Israel until, in the fullness of time, the Messiah would be delivered upon the earth. Furthermore, the wickedness of Israel had reached a degree that threatened the achievement of that goal; and it was the utmost necessity of preserving a remnant of Israel to remain faithful to God that resulted in their destruction, judged a necessity by the Lord. God does not view righteousness and wickedness in relative degrees. The wickedness of states like Assyria and Babylon make no real difference anyway; they were members of rebellious mankind organized and arrayed against God; but Israel was the Covenant people. That made all the difference. "It is an invariable law of God that the righteous must suffer along with the guilty."[27] This is not due to any action of God, but to the wicked rebellion of Adam and Eve that gave their posterity this type of world. The only alternative possible would be that of the total destruction of mankind, but that would frustrate, partially, the purpose of redemption.

"The man that is more righteous ..." Some have supposed that this spoke of the relative righteousness of Judah as a whole and that of the Babylonians, and this certainly may be true, for it was a fact. The forthcoming invaders would be worse than "the evening wolves" who were Judah's judges (Zephaniah 3:3); but despite this, it is very likely that "the righteous remnant" constituting the true Israel of God in all ages was the group referred to here. Deane, Keil, and Delitzsch believed that, "The persons intended are the godly portion of Israel." [28]
A very significant thing in this question on Habakkuk's part was thus cited by Jamieson, "Instead of speaking evil against God, he went to God himself for the remedy of his perplexity."[29]
Verse 14
"And makest men as the fishes of the sea, as the creeping things, that have no ruler over them?"
This verse is a continuation of Habakkuk 1:13, being the last part of the question, "Wherefore lookest thou (the perfect and righteous God) upon him that swalloweth the righteous... and makest men as the fishes? etc." It is not necessary to press this metaphor down upon all fours. As Luther said, "These hooks, nets, and fishing nets are nothing more than the great and powerful armies"[30] coming upon Israel.

Verse 15
"He taketh up all of them with the angle, he catches them in his net, and gathereth them in his drag; therefore he rejoiceth and is glad."
The successful mopping up of whole populations by the ruthless invader is metaphorically described. Since Habakkuk was NOT describing what he had already seen in the past, but was uttering a prophecy of what would appear in the future, it was essential that metaphor be employed. The use of such language establishes it as having been written before the events prophesied.

Verse 16
"Therefore, he sacrificeth unto his net, and burneth incense unto his drag; because by them his portion is fat, and his food plenteous."
Most of the commentators suppose that this language is altogether metaphorical, as is the preceding verse. "It means that the Babylonians recognized not God's hand, but attributed their success to the means which they employed... There is no evidence in Chaldean monuments of their paying divine honors to weapons, etc."[31] Any person, or any people, who trust not in God, but attribute all of their success, wealth, and prosperity to their system of government, their fertile lands, their natural resources, their powerful armies, their great armaments, their army navy, or airforce, or anything else that was given to them by the bounty of heaven or achieved by them through their intelligence and labors - all such persons are worshipping their nets and burning incense to their drags!

Verse 17
"Shall he therefore empty his net, and spare not to slay the nations continually?"
It is the continuity of the state of affairs that already existed in Habakkuk's day that constituted the focus of his perplexity. God had just revealed through him the rise of a new power that .would crush Assyria (and Judah); but it would not be a righteous power at all, but essentially a continuation of the old order under a new name. We have already noted that such a continuity was due, actually, to God's mercy in deferring the well-deserved destruction of humanity throughout the historical period while the redeemed from all the earth were being gathered. But that mercy could not change the nature of the rebellious sons of Adam "born in Adam's image" (Genesis 5:3) who without restraint (except that of other rebellious states raised up against them) would continue to devastate the earth as long as God's mercy for all men (in the purpose of redeeming some of them) would prevail.

The answer to this question by the prophet, "He himself gave by inspiration in Habakkuk 2."[32] That answer lay in the prophecy of the doom of Babylon, "The remnant of the peoples shall plunder thee"; but such an answer did not promise any alleviation of the distress of humanity derived from rampant unrighteousness that without intermission prevails among the posterity of Adam.

02 Chapter 2 
Verse 1
This chapter records God's answer to the second of Habakkuk's two questions raised in Habakkuk 1. The first regarded "how long" the well-deserved punishment of the wicked would be delayed. God's answer to the effect that Babylon, the great and wicked world-power soon to arise, would indeed punish wicked Israel for their sins did not fully satisfy Habakkuk. How could the holy and righteous God use a wicked state like Babylon to punish Judea, which with all of their sins were yet better than the Babylonians? Habakkuk took up his watch to await God's answer; and Jehovah promptly answered (Habakkuk 2:1-3).

Apparently, there was a terrible disappointment to Habakkuk in the revelation that the great new world power (Babylon) would be no better, in any sense, than was Assyria; and God's answer consisted of five terrible woes pronounced against the great wicked state that would destroy Judea: Woe 1 (Habakkuk 2:6-8), Woe 2 (Habakkuk 2:9-11), Woe 3 (Habakkuk 2:12-14), Woe 4 (Habakkuk 2:15-17), and Woe 5 (Habakkuk 2:18-19). These woes had the effect of describing, not merely Babylon, but all of the successive heads of the great Scarlet Beast of Revelation 13. Things on earth where rebellious humanity had broken their fellowship with God would never get any better as long as men rejected their Creator, but God was not at all being defeated in any of this; the chapter concludes with the focus upon God Himself: "But Jehovah is in his holy temple: let all the earth keep silence before him" (Habakkuk 2:20).

Habakkuk 2:1
"I will stand upon my watch, and set me upon the tower, and will look forth to see what he will speak with me, and what I shall answer concerning my complaint."
As Hailey said, "Neither the `watch' nor the `tower' are to be taken literally ... Both terms are to be considered figuratively."[1] The prophet simply meant that he would rely upon the Lord and wait for his answer.

"The figure is taken from the custom of ascending high places for the purpose of looking into the distance, and simply expresses the prophet's spiritual preparation of the prophet's soul for hearing the word of God."[2]
Habakkuk did not have long to wait. The answer was at once provided.

Verse 2
"And Jehovah answered me, and said, Write the vision, and make it plain upon tablets, that he may run that readeth it."
Habakkuk was instructed to "write" the vision in order to assure its availability for all future generations, because the message was intended to bless all succeeding generations of mankind.

"That he may run that readeth it ..." is usually taken to mean that even the casual reader may understand it, as in the sense of Kebble's hymn, "There is a book, who runs may read"; but, according to Deane, "The Hebrew rather means that everyone who reads it may read fluently and easily."[3] This, it seems to us, is a distinction without a difference; and so we take it in the traditional sense that even the occasional or casual reader can easily get the message.

The tablets mentioned here were the usual plates upon which writing was done. "These were usually of clay in Babylonia, and in some instances were of wood or ivory."[4]
Verse 3
"For the vision is yet for the appointed time, and it hasteth toward the end, and shall not lie: though it tarry, wait for it; because it will surely come, it will not delay."
"For the appointed time ..." This terminology indicates that the prophecy here has references to, "the last times (Daniel 8:17,19; 11:35), the Messianic times, in which the judgment would fall upon the power of the world."[5] This rather surprising truth is most significant, because the conditions and sins immediately described in this chapter were current in Habakkuk's time and, in fact, perpetual throughout history, the profound meaning being that when sin and rebellion on the part of humanity have run their full course, the final judgment will fall upon the world. In the meanwhile, neither Habakkuk, nor anyone else, should be upset or perplexed because one wicked and ruthless state follows another with monotonous certainty, God using each in turn to punish the sins of the predecessor. This does not mean that God approved any wicked state. All are under the judgment of God; and, in his own time, God will settle his account with sin in this world. This was THE ANSWER, written for Habakkuk and for all people.

That there are indeed overtones of the Eternal Judgment itself in this verse is perfectly apparent when it is compared with Hebrews 10:36-38 -

"For ye have need of patience, that, having done the will of God, ye may receive the promise. For yet a very little while, He that cometh shall come, and shall not tarry, But my righteous one shall live by faith: And, if he shrink back, my soul hath no pleasure in him."

Thus, the very terminology of this passage was applied by the writer of Hebrews to the Second Coming of Christ. Both in Habakkuk and in Hebrews, "The reference is to the certainty of the event."[6] "Paul, as well as Habakkuk, is speaking of our Lord's second coming."[7]
Verse 4
"Behold his soul is puffed up, it is not upright in him; but the righteous shall live by his faith."
Designated by many commentators as, "one of the profoundest utterance of the O.T.,"[8] this passage is quite generally grossly misunderstood. There is no reference whatever here to the inward, subjective faith of believers. As Moffatt translated the passage, "The good man lives as he is faithful." "Faith" in the biblical sense means faithfulness, integrity, perseverance, and fidelity. "Here 'faithfulness' as well as 'faith' is in view."[9] It is generally allowed that Paul in Romans 1:17; Galatians 3:11; and Hebrews 10:38 referred to the LXX; and, if so, the passage referred to is there rendered, "The just shall live by my faith,"[10] a clear reference not to the inward act of believing on the part of God's servant, but to the "faith" or "religion" God had enjoined. This passage in Habakkuk makes it certain that Paul referred to the same thing. "Faith" as used by the apostle might indeed be paraphrased as "Christianity" or "the holy religion of Christ." Without any doubt, that is why Paul's key reference to the "obedience of faith" stands both at the beginning and at the end of Romans. The allegation that, "Paul's use of the term "faith" ... goes far beyond the meaning of Habakkuk's word"[11] must be rejected as erroneous. Paul's reference to this passage proves that he was referring to exactly the same thing, namely, "fidelity." As Taylor pointed out, "`Faithfulness' is a more accurate translation than `faith' of the Hebrew in this passage."[12] "In Habakkuk, the words mean, `The righteous survives if he is faithful.'"[13] We might add that that is exactly what being justified by faith means throughout the N.T. As the apostle John wrote it, "Be thou faithful unto death, and I will give thee the crown of life" (Revelation 2:10). The foolish notion that any kind of a so-called experience in the believer's heart provides any short-cut to salvation by "faith only" is a monstrous and unscriptural delusion.

"His soul is puffed up, it is not upright in him ..." was accurately discerned by Hailey as a reference to the Chaldean;[14] but in its ultimate application, it also refers to all of the godless, world rulers throughout history.

Verse 5
"Yea, moreover, wine is treacherous, a haughty man that keepeth not at home; who enlargeth his desire as Sheol, and he is as death, and cannot be satisfied, but gathereth unto him all nations, and heapeth unto him all peoples.
WOE I
Although the character of the one described in this verse was primarily a reference to the Babylonian state, in its wider application, it describes the greedy, godless states of all times. Here we have a metaphor of the approaching enemy destined to overthrow God's rebellious Judea. It is that of a proud, treacherous, haughty drunkard, Babylon, drunk with power, motivated by an insatiable desire like that of the drunkard for drink. "The drunkard can never drink enough wine ... the Chaldeans can never conquer enough land."[15] The reason for the choice of such a metaphor probably derived from the fact of, "drunkenness being a besetting sin of Babylon. It was, in the case of Belshazzar, the immediate cause of the fall of Babylon (Daniel 5:2-5,30)."[16] Throughout history, this metaphor has persisted, rapacious conquerors, never satisfied, burning with an insatiable lust for more and more, being repeatedly compared to drunkards. Kipling used it thus:

"If drunk with sight of power, we loose

Wild tongues that have not Thee in awe."[17]
"He enlargeth his soul as Sheol ..." As the parallel clause shows,

"He is as death" this means that the conquering power of Babylon would be as hungry and insatiable as the grave, there being utterly no way to fill it up, or give it enough!

Verse 6
"Shall not all these take up a parable against him, and a taunting proverb against him, and say, Woe to him that increaseth that which is not his? how long? and that ladeth himself with pledges!"
Beginning with this verse, there are five woes pronounced against Babylon, of three verses each, and taking the form of repeated maledictions voiced spontaneously by the oppressed peoples themselves who had fallen under the feet of the conqueror. Oppression always provokes just such hatred and denunciation against the oppressor as that described in these verses.

Against aggression. "Woe to him that increaseth that which is not his ... and that ladeth himself with pledges." This refers to the conquest of other peoples and the burdening of them with tribute, taken in the form of pledges, and bound upon the people perpetually. Kerr was doubtless correct in seeing the Pentateuch as a background of these words. The use of "pledges," a word found nowhere else in the Bible, derived from, "The Hebrew abhorrence of the usurer and the Levitical laws regarding pledges."[18]
Verse 7
"Shall they not rise up suddenly that shall bite thee, and awake that shall vex thee, and thou shalt be for booty unto them?"
Rapacious world-conquerors shall themselves be conquered; those who have plundered other nations shall themselves, at last, be booty for those whom they have robbed.

"Shall they not rise up suddenly ..." Barnes observed that the destruction of evil powers throughout history has occurred suddenly. Babylon fell in a day; and the sudden collapse of great wicked states has occurred frequently, Germany being a modern example of it. "Such shall the end be."[19]
"That shall bite thee ..." The word for bite is found in Deuteronomy 23:20, "with the meaning `to exact usury.'"[20] However the word usually means `the sting of a serpent.' Garland was likely correct in thinking this choice by the prophets of words with dual meanings, "was deliberate, in order to make the pronouncements even more scathing."[21]
Verse 8
"Because thou hast plundered many nations, all the remnant ,of the people shall plunder thee, because of men's blood, and for the violence done to the land, to the city and to all that dwell therein."
This concludes the first woe and makes it clear that God will double unto the wicked oppressor states the full measure of their reward and retribution in kind for the wickedness they have committed against others.

"All the remnant of the people ..." This does not mean the remaining nations left unplundered by the Babylonians, but the remnant of the people's remaining in the plundered nations after their conquest. Keil said that this explanation is the only one "in harmony with the usage of the language."[22]
"Violence done to the land ..." This is usually understood as a reference, by metonomy, to all the peoples of the world; but there would appear to be in it also a reference to the wanton destruction and misuse of the natural resources as well, a thought apparently demanded by the dramatic figures used to describe the impact of Babylon upon the earth. Jeremiah called them, "the hammer of the whole earth" (Jeremiah 51:7), and "a destroying mountain that destroyeth the whole earth" (Jeremiah 51:25). In his comment on Habakkuk 2:17, where this thought recurs, Hailey wrote that, "The Chaldean held the whole creation of God in contempt, considering it all his to be used for his own selfish ends."[23] "These woes are universal";[24] therefore, it is sinful today to strip the earth of its resources for selfish ends, and the ancient curse still pertains to those who do so.

Verse 9
"Woe to him that getteth an evil gain for his house, that he may set his nest on high, that he may be delivered from the hand of evil!"
WOE II
This is a reference to Babylon. Jamieson's comment is:

"The image is from an eagle's nest (Job 39:27). The royal citadel (of Babylon) is meant. The Chaldean built high towers like the Babel founders, `to be delivered from the power of evil' (Genesis 11:4)."[25]
Against exploitation and extortion. This woe is directed against dishonest and unscrupulous devices of all kinds, by which men seek to elevate themselves at the expense of others.

"The oppressors have built an empire, their house, by exploitation of conquered peoples and extortion of their possessions. They intend to sustain a thriving economy by these same means."[26]
However, as it will be dramatically stated in the very next verse, such efforts to attain earthly security are foredoomed to failure. "The house that has been built upon evil in an effort to reach earthly security will itself `cry out' against the evildoer."[27]
Verse 10
"Thou has devised shame to thy house, by cutting off many peoples, and have sinned against thy soul."
As Ward pointed out, each of these woes has three verses, and the three are necessary to make the meaning clear. For example, in this woe, the reference to "the eagle's nest" would seem to apply to Edom; but here in Habakkuk 2:10, "The repetition of the multiplied conquests applies the malediction still to the Chaldeans."[28]
"Thou hast devised shame to thy house ..." By riding rough-shod over weaker and less fortunate people, the Babylonians thought they were building their own security; but actually they were destroying it. As Jeremiah expressed it, "Do they provoke me to anger? saith Jehovah; do they not provoke themselves to the confusion of their own faces" (Jeremiah 7:19)? Sin always has a violent recoil impacting upon the sinner himself.

Verse 11
"For the stone shall cry out of the wall, and the beam out of the timber shall answer it."
"This is a proverbial expression to denote the horror with which the savage cruelty of the Babylonians was regarded."[29] It is most appropriate that such an expression is used here, because the walls and timbers of Babylon were specifically the fruit extorted from the enslavement of conquered peoples. The ascription of speech to inanimate objects such: as stones is a very forceful way of calling attention to their true meaning, especially as regards their being or utility. Shakespeare spoke of, "Tongues in trees, books in running brooks, and sermons in stones."[30] Our Saviour also used this metaphor as follows: "I tell you, that if these shall hold their peace, the stones shall cry out" (Luke 19:40).

Verse 12
"Woe to him that buildeth a town with blood, and establisheth a city by iniquity."
WOE III
Against cruelty and violence. Deane's comment upon the bloody deeds of the Babylonians in this context is appropriate:

"The mutilations of prisoners, the weary imprisonments, the massacre of non-combatants, the refinement of cruelty shown in the execution of children before the eyes of their fathers (and then blinding the fathers!) - these and similar atrocities of the Babylonians are totally without excuse ... We cannot be surprised that when the final judgment was denounced against Babylon, it was declared to be sent, in a great measure, because of men's blood."[31]
Great Babylon, standing ever since the flood, doubtless appeared to men as impregnable, a mighty stronghold incapable of being overthrown; but God himself has written "Futile" over the works of men that are wrought without regard for the Creator and his sacred law. The whirling suns shall brush every civilization into the grave unless that civilization is built upon Truth, God's truth. The sands of time shall bury the wicked; the tides of history shall wash them away. The only kingdom that cannot be destroyed is the kingdom of the Lord (Hebrews 12:28).

Verse 13
"Behold, is it not of Jehovah of hosts that the people labor for the fire, and the nations weary themselves for vanity?"
"The people labor for the fire ..." "This means that the fire will devour the cities that have been built."[32] Nothing will remain of all their labors; all of their energies are being wasted.

"The nations weary themselves for vanity ..." What is true of individuals is also true of nations. The ones which build without the fear of God or concern for his will must discover in the end that their entire existence has been an exercise in vanity and futility. "I will destroy the sinful kingdom" (Amos 9:8) is the perpetual sentence of Almighty God against proud, ruthless, cruel, and unscrupulous human states.

Verse 14
"For the earth shall be filled with the knowledge of the glory of Jehovah, as the waters cover the sea."
Without any doubt, "Habakkuk here prophesies the inauguration of the universal kingdom of Yahweh upon the earth."[33] This, of course, means the Church of Jesus Christ and the initiation of the reign of Our Lord on Pentecost, he having received shortly before that time, "All authority in heaven and upon earth" (Matthew 28:18-20).

"Knowledge of the glory of Jehovah ..." There is no assertion here to the effect that all men will become servants of God and that a new age will appear in which there will be "a world which is free from fear and want."[34] No indeed! This text accurately declares that "the knowledge" of God's glory shall cover the whole world, a fact already demonstrated for millenniums.

The one thing that prevents the appearance of just such a golden age as some would like to find in this passage, is the freedom of the human will. As long as men have THAT; and there is no indication that God ever intends to take it away from us, then, just that long the world will be full of violence, cruelty and deceit. "The new heaven and the new earth wherein dwelleth righteousness" will indeed come to pass, but 2Peter makes it clear enough that a precondition of the emergence of that utopian state of affairs is the "burning up" of the present earth and all that is in it, language which we believe is a reference to the Final Judgment.

Christian students need not be disturbed by allegations of O.T. enemies to the effect that this promise of the future kingdom "does not belong here," or that "it was added by a redactor," or that "it was not written by Habakkuk." All such criticisms betray a gross ignorance of the nature of prophecy. A careful study of the prophets from Moses to Revelation requires that one should expect in all true prophecy just such a reference as this.

The allegation that Habakkuk was here quoting another prophet is precarious. In fact, we reject it outright. Long years of study of the sacred Scriptures have fully convinced us that when one inspired writer quoted another, he said so, often named the prophet quoted, and left no doubt whatever of what he was doing. Mere similarity of passages, or even verbatim correspondence, is no proof whatever that one prophet was quoting another. Could not the God of heaven and earth have said the same thing to Habakkuk that he said to Isaiah, or Amos, or Jonah?

As for the prejudice that prophecies of glory and of doom cannot appear in the same prophet, such a proposition is actually ridiculous. In ALL of the prophecies, this juxtaposition of doom and glory is ever present, notably in the book of Revelation, where the proleptic visions of heavenly glory are the features of the whole book. This is so much an established characteristic of the holy prophetic writings, that any significant absence of such things would be incredible.

The purpose of this verse, therefore, is that of showing that no matter how strong and terrible the force of evil may prevail upon earth; there is most surely coming a time when the righteous shall prevail. God will at last triumph over all evil. Even now, the evil that perplexes men is permitted in the purpose of God for reasons ample and sufficient; and such evil will continue not one second longer than it pleases God for it to do so.

Kerr pointed out the significant difference in what Habakkuk wrote here from that which was written in Isaiah 11:9.

"There, Isaiah foretells a time when men shall know God, being brought into intimate fellowship with him. This verse says there shall be a manifestation of the glory of God, that is, as it will be displayed in judgment against ungodliness and the foes of God's people."[35]
"As the waters cover the sea ..." The great prophecies of the holy Scriptures, which even today are in the process of being fulfilled all over the world, prove absolutely that the God of the Bible is the ruler of the universe who knows the end from the beginning. Hailey said, "This knowledge is accessible to all men everywhere; its voice covers the earth as waters cover the sea, for there is no place where God's fulfilled prophecies are not to be found."[36]
Verse 15
"Woe unto him that giveth his neighbor drink, to thee that addest thy venom, and makest him drunken also, that thou mayest look on their nakedness."
WOE IV
"Sensual lust is here a figure of the barbarous lust for power; this usage implies, of course, a strong condemnation of the actions that supply the figures."[37]
Against treachery and inhumanity. This woe is directed not so much against the overwhelming violence of the predator Babylon, but is against the false, treacherous, deceitful and cunning ways they used to seduce and destroy their neighbor nations.

The figure in this verse actually has reference to the promises, alliances, benefits, honors, etc. proffered to weaker nations and their rules, having only one purpose, their destruction. The "poison" in the pleasant "drink" offered by rapacious Babylon refers to the trap by which the target state is deceived and delivered into the hands of Babylon. It should be remembered in all this that Babylon is a type of all mankind organized against God, as man appears throughout history. All the wicked cities of earth are called Babylon the Great in Revelation. Her name is also given to Mystery Babylon, the Great Whore of Revelation, which is apostate Christianity.

The use of the drink metaphor here is quite significant, for it is continued throughout the word of God, even to the very end of it. Thus the Mystic Babylon is said to make the nations drink of her cup (Revelation 14:8; 17:2; 18:3); but God will at last compel wicked Babylon itself to drink of the cup of his wrath. "Double unto her double!" is the way the sentence runs.

Verse 16
"Thou art filled with shame, and not glory: drink thou also, and be as one circumcised; the cup of Jehovah's right ,hand shall come around unto thee, and foul shame shall be upon thy glory."
"As one uncircumcised ..." Babylon was a city of people who had no covenant relationship with God, her condition being therefore all the more hopeless. This reference to the "foreskin" as it is in the Hebrew, "expresses the most utter contempt."[38] The Hebrew also carries the meaning here that, "Thou shalt drink it all," all of the wrath of God.[39] It may not be doubted for a moment that this came to pass. Where is Babylon today? Where will be those nations which today are living without God, when TOMORROW comes? The universal arrogance and conceit which mark the conduct of evil men today is exactly like that of the ancient Babylonians, and shall be as little effective against the will of God, as was theirs.

Verse 17
"For the violence done to Lebanon shah cover thee, and the destruction of the beasts which made them afraid; because of men's blood, and for the violence done to the land, to the city, and to all that dwell therein."
This is a continuation of the prophet's statement of the reasons lying behind God's woes against Babylon. Here additional light is given upon a subject mentioned in Habakkuk 2:8, namely, that of violence done to the earth itself. The contrast here between "men's blood," and "the violence done to the land" leaves no doubt that the ruthless destruction of the earth's raw materials and natural resources constituted a major facet of Babylon's guilt. (See further comment under Habakkuk 2:8, above.)

Inherent in such a denunciation as this is the fact of the beasts of the earth also having rights which men should not violate. The slaughter of the vast buffalo herds that once roamed North America must ever stand as an act of the utmost contempt for God's creation. Babylon had done a similar wanton and irresponsible thing when they cut down the forests of Lebanon for the purpose of making for themselves palatial buildings, thus denuding the land and destroying the natural habitat for the wild creation.

WOE V
Against graven images. This woe, although not stated until Habakkuk 2:19, nevertheless begins with Habakkuk 2:18.

Verse 18
"What profiteth the graven image? that the maker thereof hath graven it; the molten image, even the teacher of lies, that he that fashioneth its form trusteth therein, to make dumb idols?"
It is surprising to some commentators that Babylon should have been denounced for this sin, the popular view being that pagan nations did not know any better. But the truth is that all of the pre-Christian Gentile nations had received from God ample revelation to have prevented idol worship if only the people had been willing to receive it. Babylon, a subject of Assyria, at the same time, generally, of Jonah's conversion of the entire city of Nineveh, certainly did know better than to fashion graven images and to worship them. "God manifested it unto them" (Romans 1:19).

"What profit ..." What profit ever pertained to any graven religious image? How utterly foolish, even to abject stupidity, is the conduct of any nation that "trusteth" in such devices? The same question must be raised with references to religious communions that rely upon such devices for the achievement of any purpose whatsoever. Besides being directly condemned and proscribed by the Decalogue itself, the graven image is worse than useless, it is a "teacher of lies" as this verse declares.

"The idol is a teacher of lies, inasmuch as it sustains the delusion, partly by itself, and partly by its priests, that it is God, and that it can do what men expect from God; whereas, it is nothing more than a dumb nonentity."[40]
As for the allegation that a graven image can in any manner whatsoever "remind one of God," that also is another falsehood. How could that which is blind, deaf, mute, powerless, helpless, unable to move or think, subject to the erosion of time, and eventually stripped and denuded even by the atmosphere itself; how could such a THING remind one of the infinite and compassionate God ?

Hailey called attention to the fact that Isaiah has a classic sarcasm against all idols (Isaiah 44:9-20). Barnes pointed out that men still bow down to idols, even though the habit of making graven images has been somewhat curtailed from the times of rampant idol worship as practiced in ancient Babylon.

"And what else are men's idols of wealth, honor, fame, which he makes to himself, the creatures of his own hands or mind, their greatness existing chiefly in his own imagination, before which he bows down himself, who is the image of God?[41]
Verse 19
"Woe unto him that saith to the wood, Awake; to the dumb stone, Arise! Shall this teach? Behold, it is overlaid with gold and silver, and there is no breath at all in the midst of it."
"Woe unto him that saith ... Awake ... Arise! ..." Were there people who said such things ? Of course. The woe here focuses upon the priests and others who used the idols to deceive simple souls. To all intents and purposes, the dumb idols of Babylon were the only "god" that any of the people knew. That such "gods" were a mere cipher in the spiritual sense must be viewed as an astounding fact. What a terrible fate must ever await the nation which knows not the true God. As for the idols of Babylon, frequently of wood and stone, they were overlaid with gold and silver, making it impossible for any voice, even if the idol had a voice, to escape!

Verse 20
"But Jehovah is in his holy temple: let all the earth keep silence before him."
This, of course, is the most widely known and quoted verse in the whole prophecy of Habakkuk, being usually utilized to induce quiet upon religious assemblies and to inspire reverence at religious services and in places of assembly. Much more, however, is inherent in this magnificent passage. The "temple of God" in view here is no mere house of worship. The place of the Lord's residence or "being" is heaven (Isaiah 26:21; Psalms 11:4; Jonah 2:7; Micah 1:2). "God reigns in heaven, and fills heaven."[42] God's holy temple, therefore, "is not the shrine in Jerusalem, but heaven itself."[43] The dramatic meaning of all this is simply that God has not abandoned his creation; he still sits upon the throne of universal authority and power; he is the Almighty God, and the indecent and scandalous behaviour of apostate powers constructed by rebellious and wicked men, such as that of Babylon, will rage from time to time, but only under the permissive will of Him who is all, and in all, and above all; and those who trust in the true God and strive humbly to do his will may rest in the serene assurance that their reward with God is safe.

"Let all the earth keep silence before him ..." All of the noise made by sinful and rebellious men will eventually subside. God will speak from the Throne on High at the appointed time, and all nations shall assemble before Him for the Judgment of the Great Day. And at that moment, all the world will fulfil the commandment uttered here. "No other attitude is proper but to keep silence, whether in submissive, patient faith, or in speechless terror."[44]
That occasion will be the one mentioned in Revelation, "For the great day of his wrath has come, and who shall be able to stand?" (Revelation 6:17).

03 Chapter 3 
Verse 1
This chapter is a concluding prayer by Habakkuk, although a great deal of it is more like what would be called a devotional. "All devotional addresses to God are called prayers (Psalms 72:20)."[1] Stephens-Hodge defended the unity of the whole prophecy and believed that, "This third chapter could hardly be more suitable to what preceded; and it was deliberately designed by Habakkuk as the crown of his whole composition."[2] Many students of the Bible have praised this chapter in the manner of McFadyen who declared that, "This writer has entered into the innermost secret of spiritual religion and has bequeathed to us one of the most precious words in the O.T."[3] Eiselen took note of frantic efforts critics at one time exercised in their vain attempts to deny this chapter as a genuine part of Habakkuk, concluding that their postulations are "impossible to prove."[4]
The thrust of this great prayer is in Habakkuk 3:2, where the prophet called upon God to repeat the former marvelous deliverances which had marked his shepherding of the chosen people, and to do it again, because of the extreme seriousness of the present crisis. There then followed a review of God's activity, touching events of the earliest periods of Hebrew history. The final verses of the chapter reveal the prophet in an attitude of submission and trust. Whatever might be the final issue of the terrible dangers threatening Israel, he concluded, "Yet I will rejoice in the Lord, I will joy in the God of my salvation." Habakkuk had persistently hoped for the best; but when God finally revealed to him the true state of affairs, the prophet was in a state of collapse (Habakkuk 3:16). Having learned that there were bitter days indeed ahead for God's people, the prophet composed himself and trustfully awaited the day of trouble.

"Strictly speaking, the entire chapter after Habakkuk 3:1 is a prayer. It is an earnest entreaty for Yahweh to let the world again witness his redemptive work."[5]
The purpose of this chapter, according to Robinson was that "of encouragement and to keep alive within the nation a spirit of hope and trust in God."[6]
Habakkuk 3:1
"A prayer of Habakkuk the prophet, set to Shigionoth."
"Set to Shigionoth ..." This, as well as "Selah" which occurs three times in this chapter, indicates that the chapter was used liturgically in the temple services, being sung or chanted by the congregation. Shigionoth indicates that it was to be sung "after the manner of the elegies, or mournful odes."[7] The plural of this word, Shiggaion, is used as a title (Psalms 7:1). "It is believed to refer to the wild beat of the song, its tempo corresponding to the profound emotions it describes."[8] David composed a Psalm in this same metre "when he sang a song in his affliction accompanied by the cursing of Shimei."[9]
Verse 2
"O Jehovah, I have heard the report of thee, and am afraid: O Jehovah, revive thy work in the midst of the years. In the midst of the years make it known; And in wrath remember mercy."
Keil regarded this verse as "the theme of the whole chapter."[10]
"Jehovah is displayed in so terrible a manner, that his judgment not only inspires with joy at the destruction of the foe, but fills with alarm at the omnipotence of the Judge of the world."[11]
"In the midst of the years ..." This is a very interesting phrase which was applied by Barnes to "the long period of waiting for the Lord Jesus Christ to be revealed in the flesh."[12] "The midstream of history" would be an approximation of it. There have been many such periods, not merely in the lives of individual Christians struggling with mid-life perplexities and frustrations, but also in these "middle years" waiting for the Second Coming of our Lord.

"Make it known ..." God had delivered Israel with a "high hand" out of Egyptian slavery, showing his absolute superiority over all the so-called "gods" of Egypt; but in the meanwhile, even Israel had forgotten and had reverted to the shameless paganism of the old Canaanites. The pagan nations no longer feared Jehovah; and Habukkuk was pleading for God once again to show his mighty power.

"In wrath remember mercy ..." Habakkuk acknowledges in this the justice of the destruction coming upon Israel for their abominations; but despite this, he pleads for the mercy of the Father to be extended to the beloved nation. This, of course, was provided, but not to the extent of sparing Israel the punishment of defeat and deportation. The mercy was given in that not all of the people were destroyed; a righteous remnant remained, and in due time the Saviour was born in Bethlehem.

Verse 3
"God came from Teman, and the Holy One from mount Paran. Selah. His glory covered the heavens. And the earth was full of his praise."
Here begins Habakkuk's enumeration of a number of mighty actions of God in his dealings with Israel. There is no indication in these words that God, in any sense, dwelt on Mount Paran (as did the Greek Zeus on Olympus). What is indicated is that in the entire district bordered by Teman (Edom) and Paran, God's hand had been very visible in his dealings ,with Israel. "It was in this area that Israel experienced the redemptive grace of God, entered into covenant relationship with him; and it was also in these districts that some of the unbelieving generation perished."[12]
"His glory covered the heavens ..." "Deuteronomy 33:2 recounts the splendour of the divine appearance spread over Teman and the mountains of Paran." [14]
"Selah ..." "This forms no part of the text,"[15] but was some kind of signal to the singers when the chapter was being used in the temple services. It is not known exactly what it means, but probably some kind of pause, change of tempo, period of silence, or something similar.

Verse 4
"And his brightness was as the light; He had rays coming forth from his hand; And there was the hiding of his power."
"He had rays ..." The Hebrew here actually means "horns," invariably used in scripture as emblems of power. As Hailey said, "These horns were rays of light."[16] In this light there was the hiding of his power. The foolish interpretation of this verse which supposes that we should think of, "flashes of lightning darting out of God's hand is proved to be untenable."[17] Keil further enforced that opinion by showing that it is impossible for the words to mean such a thing. This is important to remember, because one of the strategies of critical enemies of the text is that of postulating such a picture as that given by Ward:

"Yahweh comes in the guise of an armed warrior, horses and chariots, bow and quiver, in storm and lightning from his Mount Olympus in Mount Paran, and affrights land and sea with his thunder and tempest!"[18]
Of course, such an interpretation is merely for the purpose of making the God of the Hebrews as much like a Greek myth as possible. It has no validity whatever.

Verse 5
"Before him went the pestilence, And fiery bolts went forth at his feet."
"The pestilence ..." This was a prominent feature of the plagues visited upon Egypt, "boils and blains" breaking out on man and beast (Exodus 9:9).

"Fiery bolts ... at his feet ..." "Hail mingled with fire was also one of the plagues of Egypt" (Exodus 9:23).

Throughout this whole passage, there is the recollection of God's wonders manifested in the delivery of Israel from Egypt.

Verse 6
"He stood, and measured the earth; He beheld, and drove asunder the nations; And the eternal mountains were scattered; The everlasting hills did bow; His goings were as of old."
"He measured the earth ... drove asunder the nations ..." Some thirty-two kingdoms of Canaan were defeated in order for God to re-populate the land with Israel. God's standing and measuring the earth appears to be a reference to the deliberate purpose and full intention before the event to remove the Canaanites and settle Israel in the place of them.

"Eternal mountains were scattered . . . everlasting hills did bow ..." These are metaphors for God's destruction of institutions and nations that had existed for ages, reaching all the way back to the great deluge. As throughout, the background of such declarations was anchored in God's mighty deliverance of Israel from slavery and their settlement in Canaan.

"His goings were as of old ..." This means, "As God acted of old, so he acts now. The ancient ways of acting are His (Proverbs 31:27)."[19]
Verse 7
"I saw the tents of Cushan in affliction; The curtains of the land of Midian did tremble."
"The tents of Cushan ... curtains of Midian ..." "However these words are understood, "The general reference is to God's interposition against Israel's foes of old."[20]
Cushan should be read as "Cush," because the extra syllable, "an" was added for musical reasons, enabling it to correspond to Midian in the following line. There are other examples of this in the Bible, Lot's name being written in Genesis as Lotan.[21] Cush has been identified as Cush, King of Syria, the first oppressor of Israel (Judges 3:8-10), from whom Othniel delivered them. Midian was in league with Balak and Balaam in the efforts which led to the corruption at Baal-Peor. Thus, these two names may, in a sense, stand for the first and last opponents of Israel who were discomfited and defeated by the Lord.

The entire Exodus history of Israel continues to appear in these fervent references by Habakkuk; and this no doubt accounts for the chapter's being incorporated into the public worship of Israel.

"Tents ... curtains ..." These mean the same thing, and they stand here "by metonomy for the inhabitants of the places mentioned."[22]
Verse 8
"Was Jehovah displeased with the rivers? Was thine anger against the rivers, Or thy wrath against the sea, That thou didst ride upon thy horses, Upon thy chariots of salvation?"
This double mention of the rivers was likely prompted by the two miracles: (1) the divine visitation of plagues upon the Nile in the land of Israel's bondage, and (2) the rolling back of the Jordan at flood in order to enter Israel into Canaan.

The mention of the "sea" almost certainly refers to the passage of that body of water called the Red Sea upon the occasion of Israel's departure from Egypt.

"Was Jehovah displeased with the rivers ... ?" This question and the one in the following clause demand a negative answer. To be sure, God was not displeased with the sea and with the rivers, but with the wickedness of rebellious and sinful men.

"Thou didst ride upon thy horses ..." It was by the overruling providence of God that Pharaoh led his horsemen into the Red Sea in pursuit of the Israelites, hence God was here said to have ridden upon them. This particular event armed the nation, as they were able to recover the weapons borne by the 250,000 Egyptians who had pursued them, only to drown in the Red Sea.

"Upon thy chariots of salvation ..." The chariots of Pharaoh by rashly following Israel into the sea proved to be God's chariots of salvation for Israel. The weapons necessary for their survival as a nation were thus provided. Without any doubt, this mention of the horses and chariots was suggested by the mention of "the sea" in this very verse. It should not be thought, however, that God needs any literal horses or chariots. "Jehovah's chariots are his angels (Psalms 3:8,19)."[23]
This verse with strong emphasis upon such natural phenomena as the sea and the rivers suggests something that was pointed out by Nute: "Are not the elements God's servants?, instruments in His hand for the execution of his glorious purpose?"[24] Of course, the trumpet judgments of Revelation 8-9, all of them dealing with natural phenomena, represented as subject to heavenly manipulation, strongly suggest the very same thing. Indeed, they do more. They declare it.

Verse 9
"Thy bow was made quite bare; The oaths to the tribes were a sure word. Selah. Thou didst cleave the earth with rivers."
The Hebrew text is difficult here; but it is not safe to follow RSV and other versions which, "attempting to correct the text (by emending it), make it speak of the power of the divine judgment."[25]
"Thy bow was made quite bare ..." The figure is that of taking a bow out of its carrying case, thus readying it for action. Another similar figure is, "He hath bent his bow and made it ready" (Psalms 7:12).

"The oaths to the tribe were a sure word ..." This just means that God's promises to Israel (the tribes) had proved to be dependable and trustworthy. It was not God who had failed Israel in the forthcoming calamity, but Israel who had failed God.

"Thou didst cleave the earth with rivers ..." This too is of somewhat uncertain meaning. Interestingly, "This may refer to the cleavage of the earth's surface after an earthquake,"[26] exactly the same kind of phenomena that probably entered into the forming of the Grand Canyon of the Colorado. Geologists sometimes dispute this explanation, but it is fully consistent with all known facts.

"Selah ..." See under Habakkuk 3:3.

Verse 10
"The mountains saw thee, and were afraid; The tempest of waters passed by; The deep uttered its voice, And lifted up its hands on high."
"The deep uttered its voice ..." This most likely refers, as Garland thought, to "the Red Sea,"[27] that being fully consistent with what has preceded in the passage: but it is not impossible that "the fountains of the deep" which were opened upon the occasion of the great deluge could be intended. In either case, it was natural phenomena obeying the voice of the Creator.

"And lifted up its hand on high ..." Either a reference to the turbulent and violent waters of the Red Sea overwhelming Pharaoh, or to the same phenomenon when the flood destroyed the earth. It is really immaterial which was specifically intended.

Verse 11
"The sun and moon stood still in their habitation, At the light of thine arrows as they went, As the shining of thy glittering spear."
"The sun and moon stood still ..." "This refers to the phenomenon that occurred in Joshua 10:12f, where the regularities of nature were suspended in order to guarantee the fullness of the Lord's victory."[28]
Verse 12
"Thou didst march through the land in indignation; Thou didst thresh the nations in anger."
This verse is clearly a direct reference to the displacement of the kingdoms of Canaan in order for Israel to be settled in the land they formerly occupied, that being the most prominent example in all history of God "threshing the nations in anger."

God's anger at the apostasy and paganism of earthly nations must never be thought of, however, as pertinent solely to the example of Israel and the Canaanites. Such is still the attitude of the Creator toward his human creation; and the impact of this chapter is the promise that God will continue to do such things when the divine judgment views it as necessary to do so. "This is a general statement and is not to be confined to the successes of Joshua and the destruction of the Canaanites."

Verse 13
"Thou wentest forth for the salvation of thy people, For the salvation of thine anointed; Thou woundest the head out of the house of the wicked man, Laying bare the foundation, even unto the neck. Selah."
"For the salvation of thy people ..." The holy purpose of all God's dealings with ancient Israel was that of procurement of salvation for the redeemed of all ages. Behind all of the apostasies and restorations of the old Israel, there lay the purpose of the Christ's birth in Bethlehem, "thine anointed" almost certainly being a reference to that same Christ.

"Thou woundest the head ..." Who is the head "out of the house of the wicked," if not Satan? Here is a prophetic renewal of the great promise of the Protoevangelium (Genesis 3:15) that the head of the evil one would be bruised.

"Even unto the neck ..." Jamieson thought this carries the image of a flood reaching to the neck (Isaiah 8:8);[30] Kerr, however, thought the text should read "rock." "The figure is that of a conqueror tearing away the foundation down to the rock."[31] The imperfection of the text leaves the meaning somewhat obscure; but the principal meaning of the passage shines through nevertheless.

"Selah ..." See comment under Habakkuk 3:3,9.

Verse 14
"Thou didst pierce with his own staves the head of his warriors: They came as a whirlwind to scatter me; Their rejoicing was to devour the poor secretly."
"Thou didst pierce with his own staves the head of his warriors ..." In a passage like this, the evidence of the larger and ultimate meaning is overwhelming. The bruising of Satan's head was mentioned in the previous verse, and here the manner of Christ's slaying the devil is clearly indicated "He through death (Satan's weapon) slew him that had the power of death, that is, the devil" (Hebrews 2:14).

To be sure, there were examples of that same phenomenon in the history of Israel. David, it will be recalled, slew Goliath with Goliath's own sword. We do not know if Habakkuk had any intimation of the ultimate fulfillment of his words or not; but in all probability, he might have believed that he was merely referring to historical instances in the history of Israel. However, it was God who spoke these words through Habakkuk; hence, the message is for all generations, as well as for those who first heard it.

Barnes pointed out a number of instances in which sinners perished in the very devices they had intended to use against others.

"Pharaoh perished in the very Red Sea to which he had driven the children of Israel. Daniel's accusers perished in the den of lions where they had contrived to throw Daniel. Haman was hanged on the very gallows he had erected upon which to hang Mordecai."[32]
There can be no wonder then that it was written in the Psalms, "The nations are sunk down in the pit that they made: in the net which they hid is their own foot taken." (Psalms 9:15).

Verse 15
"Thou didst tread the sea with thy horses, The heap of mighty waters."
"The imagery here is taken from Exodus 1-19."[33] In this whole passage (Habakkuk 3:3-15), the backdrop against which all of it is written is God's dealings with Israel in the Exodus, as has been repeatedly emphasized above. Habakkuk's reason for calling all of these things to remembrance is to inspire hope on the part of the people that God will again appear for the delivery of his people as in the days of the Exodus. In fact, this whole prayer is precisely for the purpose of pleading with Almighty God to do that very thing. What a pity it was that the sins and rebellion of Israel had at that point in time made it impossible for God, in consistency with his holiness, to do it. Nothing could preserve the hope of all men, finally to be achieved in the Seed (singular) of Abraham, except the destruction and enslavement of the apostate Israelites. When the terrible news of just how bad it was with Israel was revealed to Habakkuk (Habakkuk 3:16), he was reduced to a near-state of collapse.

The figure in this verse of God's treading upon the sea and the mighty waters are merely appropriate, poetic devices for praising God's mighty deliverance of the Israel of old.

Verse 16
"I heard, and my body trembled, My lips quivered at thy voice; Rottenness entereth into my bones, and I tremble in my place; Because I must wait quietly for the day of trouble, For the coming up of the people that invadeth us."
The great thrust of this verse (Habakkuk 3:16a) is that God answered Habakkuk and revealed to him that his plea for the deliverance of Israel could not be granted. Habakkuk's trembling body, quivering lips, and debilitated bones show what a shocking and terrible impact the answer had upon Habakkuk.

"I must wait quietly for the day of trouble ..." With a spirit of resignation for what he must do, Habukkuk will submit patiently to the will of God. God's ways are righteous, whether they are in accord with our personal desires, or not. There came a time when Samuel the prophet was forbidden any longer to grieve over Saul (1 Samuel 16:1). God's punishment of the incorrigibly wicked is as much a part of his eternal love and justice, as the rich rewards of his favor and blessing.

"For the coming up of the people that invadeth us ..." This refers to "the day when the Chaldeans attack the Israelites."[34] All men, including the prophet Habakkuk knew the terror of military disaster, and he immediately referred to some of the results that were sure to attend the approaching invasion.

Verse 17
"For though the fig tree shall not flourish, Neither shall fruit be in the vines; The labor of the olive shall fail, And the fields shall yield no food; The flock shall be cut off from the fold, And there shall be no herd in the stalls."
This is a vivid description of the results of the "scorched earth" policy of the Babylonian invaders. The end result of such destruction would be starvation and death to multiplied tens of thousands of the population. Everything of value that could be transported would be carried away by the ruthless invaders, and what remained would be wantonly destroyed for the precise purpose of making the lands uninhabitable. That such a prospect was a source of great agony in the heart of Habukkuk is certain. Leaving such a pitiful lament without any further comment, Habakkuk went on to declare his joyful trust in the Lord no matter what would happen. The conclusion of this magnificent prayer-psalm reminds one of the words of Job, "Though he slay me, yet will I trust him" (Job 13:15). As Nute said, "Habakkuk's words here are worthy to stand alongside the 'if not' of Shadrach, Meshach, and Abednego (Daniel 3:18)."[35] Such a spirit is surpassed only by the words of Jesus in Gethsemane, "Nevertheless, not my will, but thine be done!"

Verse 18
"Yet I will rejoice in Jehovah, I will joy in the God of my salvation."
See the comment on this spirit of joyful resignation under the preceding verse (Habakkuk 3:17). Habakkuk's love of God and loyalty to his Creator did not depend upon God's answering his prayer in the manner Habakkuk had hoped.

The words of this response have inspired the men of all generations; and Christians, throughout history, have treasured them in moments when all earthly prospects failed, and the soul was left no alternative except that of passing through the shadow of death.

There is no more moving comment on the prime words of this prophecy, that, "The just shall live by faith," than that which is contained in these verses. The affirmation is exquisitely and nobly worded.[36]
Habakkuk's unwavering faith in God is not blind. He exercised it in the full knowledge of the horrors that were to come upon his native land and the people whom he loved.

"I will rejoice ... I will joy ..." The secret of such a response is in the object of his love, trust, and affection; it is God Himself. "The salvation" (Habakkuk 3:13) has here become "my salvation," in prosperity and in adversity, in joy and in sorrow, in victory and in defeat.

Verse 19
"Jehovah, the Lord, is my strength; And he maketh my feet like hind's feet, and will make me to walk upon my high places."
"In fruitful fields and flocks men had been taught to look for the presence and blessing of God; but here is a man who can dispense with all that, who can believe where he cannot see, who loves God, not for his gifts, but for himself, who can dispense with them all if he has but him."[37]
"Like hind's feet ..." The hind is the deer, the most sure-footed of creatures; and the figure means that no matter how rough the going gets, Habakkuk will not stumble and fall.

Thus, ends the magnificent words of this wonderful prophecy. May God indeed bless all who take time to read and meditate upon it. How precious indeed is the word of the Lord.

